《Peake’s Commentary on the Bible – 1 John》(Arthur Peake)
Commentator

Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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I. JOHN
BY PROFESSOR A. L. HUMPHRIES

THIS epistle contains no intimation as to either its author or its readers. It has been regarded by some as addressed to Christians in general, for which reason the epithet "Catholic" has been applied to it. That it is a real letter, and not, as some have thought, merely a doctrinal treatise or homily, is suggested by the recurring phrases, "I write unto you," "I have written unto you." Moreover, its tone and contents afford evidence that the author had some acquaintance with those to whom he writes, and held in relation to them a position of authority and responsibility. There is no hint that the letter was a response to some appeal for guidance. The author seems to have written of his own accord, and as one who felt that his position gave him the right to do so. Such an attitude would agree with all that tradition reports concerning the Apostle John during his alleged residence at Ephesus. After the fall of Jerusalem John is said to have left Palestine, and to have made his home henceforth at Ephesus, the chief city of the Roman province of Asia. There, in virtue of his saintly character not less than of his apostolic office, he obtained a commanding influence not only in Ephesus itself, but over all the churches of proconsular Asia. This fact is reflected in the Book of the Revelation being sent in John's name to "the seven churches which are in Asia." It seems likely that this epistle also was intended for more than one church. It was probably designed for all the churches which came within John's sphere of influence, and this may explain why, though no church in particular seems to be addressed, the writer is so well acquainted with his readers, and can write to them in terms of both affection and authority.

Early Christian writers, e.g. Irenus, Tertullian, Origen, mention John as the author, and it is only in modern times that this view has been challenged, the grounds of scepticism being in the main those which have been urged against the Johannine authorship of the Fourth Gospel. For it is generally conceded that this epistle and that gospel are so akin that they must have come from the same Christian circle and, most credibly, from the same writer. Their resemblances to each other in vocabulary and style (p. 592); in resort to antithesis, e.g. light and darkness, life and death; in mode of argumentation, the author being fond of repeating in parallel expressions his point of view, sustain the theory of a common authorship. Differences there are, but only such as are easily accounted for by some interval of time between the two writings and by a difference in their theme and aim: they are insufficient to demand a difference of author. Hence we may regard this epistle as identical in its authorship with the Fourth Gospel. Any considerations which permit the view that the apostle John was the author of the gospel, justify us in assigning this epistle also to him.

The main object of 1 Jn. was to safeguard its readers against the insidious influence of certain false teachers. The heresy they taught has been generally regarded as some form of Gnosticism, so called because its adherents set great store by gnosis or knowledge. In the decay of belief, characteristic of the time, Gnosticism was an attempt to blend Eastern mysticism with Grco-Roman culture. The main stream of the movement, in addition to the exaggerated value it attached to intellectualism, regarded spirit and matter as hostile to each other, sin being declared to reside solely in the flesh. It was not until the second century that Christianity encountered the full force of this dangerous amalgam of ideas, but even in the first century, as we may learn from Jude and from what is told us concerning the churches of Asia in Revelation 2 f., movements which drew their characteristics from Gnosticism were affecting the Christian Church. One type of false Christology, known as Docetism, reduced the Incarnation to the mere appearance of a union of God with man. Another type taught that the Divine Christ united Himself with the human Jesus at the Baptism and departed from Him prior to His Crucifixion. This Christological heresy in both its forms appears to be assailed in 1 Jn. The words "I know him" (1 John 2:4) seem a quotation of one of its watchwords. Doctrinally it annulled the unity of Christ's person. In practical matters its belief that salvation was constituted solely by the knowledge of Divine mysteries led to an estimate of right conduct as unimportant. The same antinomian conclusion was reached by way of its doctrine of the flesh, for whilst the hostility assumed to exist between it and the spirit drove some of the worthier adherents of this heresy to asceticism, it led others to regard the flesh as so remote from the spirit that its passions could be freely gratified without sin. Clearly with such a heresy the Christian faith could hold no truce, and it is not surprising that John, having this seductive peril in view, attacks it without quarter. Cerinthus, a Gnostic with whom, according to tradition, John held a controversy, is reported by Irenus to have held that the on Christ descended on Jesus at the Baptism, deserting Him before the Crucifixion to fly back to His Pleroma. 1 Jn. is difficult of analysis, but broadly its argument is an appeal to the perfection and finality of that revelation of God which came by way of the historical Jesus, and an assertion of the worth and finality of the Christian experience which that historical revelation had demanded and created. In other words, Christianity is the true gnosis rooted in history and, by its ethical fruits, verifying itself in human experience. If the foregoing view be correct, we may regard 1 Jn. as written by the apostle John about A.D. 90.

Literature.—Commentaries: (a) Bennett (Cent.B), Plummer (CB), Ramsay (WNT), Forbes (IH); (b) Westcott, Plummer (CGT), D. Smith (EGT), Brooke (ICC); (c)* Haupt, Rothe (these on 1 Jn. only),* Huther (Mey.), B. Weiss (Mey.), Luthardt, Holtzmann-Bauer (HC), Baumgarten (SNT), Windisch (HNT); (d) Alexander (Ex.B), Findlay, Fellowship in the Life Eternal; Law, The Tests of Life (1 Jn. only). Other Literature: Stevens, Johannine Theology; Pfleiderer, Primitive Christianity; Cone, The Gospel and its Earliest Interpretation; Gilbert, The First Interpreters of Jesus; Schmiedel, The Johannine Writings; Articles in Dictionaries and books on NTT and INT.

THE CATHOLIC EPISTLES
BY PRINCIPAL A. J. GRIEVE

THE exact significance of the epithet "catholic" or "general," as applied to the seven writings which bear the names of James , 1 and 2 Peter , 1, 2, and 3 Jn., and Jude, has been a matter of considerable debate. It has been surmised that they are so entitled because they are the work of the apostles generally as distinguished from the compact body of Pauline letters; or because they contain catholic in the sense of orthodox teaching, or general rather than particular instruction; or again because they were generally accepted in contrast to other writings which bore apostolic names but failed to make good their claim. A more likely reason than any of these is that they were addressed to Christians in general or to groups of churches instead of to individual communities like Corinth and Rome, to which Paul usually wrote. We say "usually," because Galatians was written to a group of churches, and there is reason to think that Ephesians was meant as a circular letter. Cf. also Colossians 4:16. Of the seven "catholic" epistles, two (2 and 3 Jn.) hardly satisfy our test, for they were written to a particular, though unnamed, church and to an individual respectively. Their inclusion in the group is thus a mere matter of convenience; they would naturally come to be associated with 1 Jn. Jas. is addressed to "the twelve tribes of the Dispersion," 1 P. to Christians in Asia Minor, 2 P. and Jude broadly to the writer's fellow-believers; 1 Jn. has no address, and is more like a homily than a letter.

The earliest record of the name appears to be about A.D). 197, in the anti-Montanist writer Apollonius (see Eusebius, Hist. Eccl., 2 Peter 3:18), who declares that the heretic Themiso wrote a "catholic" epistle in imitation of that of the apostle (? John). Clement of Alexandria (c. 200) refers to the letter of Acts 15:23-29 and to Jude as "catholic." Origen (c. 230) applies the epithet to the epistle of Barnabas, as to 1 Jn., 1 P., and Jude. Dionysius of Alexandria (c. 260) uses it of 1 Jn. in opposition to 2 and 3 Jn. Such usage, and that of Eusebius of Cæsarea (c. 310), who uses the adjective of the whole seven (Hist. Eccl., ii. 23), is sufficient to disprove the opinion that "catholic" means "recognised by the whole church." As a matter of fact, most of the seven were hotly contested, and only gradually secured their place in the NT canon. 1 Jn., which was the first to be so styled, evidently won the epithet because of the encyclical nature of its appeal—it was an exhortation to the church at large rather than to a narrow circle, a single church, or even a group of churches, like the Pauline letters and 1 P., to say nothing of individual persons—and because its contents were official in a sense in which even Paul's epistles were not. Most akin in this respect were Jude and 2 P., and perhaps Jas., if the twelve tribes can be taken as representing the new Israel of Christendom. The recipients of 1 P., too, included well-nigh half the Christian world. 2 and 3 Jn. secured their footing because of their name. The little canon of Pauline letters was usually designated "the Apostle," and it would only be a question of time for the group of non-Pauline epistles to be entitled "catholic." When the name of the group became known in the Western Church, it was misinterpreted and taken in a dogmatic sense as equivalent to "canonic," i.e. apostolic or genuine. As "the canonic epistles" they became known in the West, and the original idea of contrast with the Pauline letters disappeared. Junilius Africanus (c. 550) understands "canonic" as "containing the rule of faith."

The influence of Augustine has been mentioned. In De Fide et Operibus (xiv. 21) he points out that Paul pressed his doctrine of justification by faith so far as to be in peril of being misunderstood. Paul lays the foundations, the Catholic Epistles raise the superstructure; he is careful for the genuineness of the root, they for the good fruit; he feels himself a minister of the Gospel, they speak in the name of the (nascent Catholic) Church.

It may be granted that there are certain points of relationship between the seven epistles, despite their varied authorship. They lack in general the personal note, and seek to meet more widespread need by general counsel. Jlicher ranks them as a class in which the epistle is merely a literary form whereby the unknown writer holds intercourse with an unknown public. The transition from the Pauline letters to the Catholic Epistles is by way of Ephesians, Hebrews, and the Pastorals (cf. p. 603). None of them is lengthy, none starts a far-reaching train of thought, or contributes much to pure theology. They are concerned mainly with practical advice and edifying exhortation. Their modest dimensions gave them an advantage over such longer works as the Epistles of Clement and Barnabas and the Shepherd of Hermas. in circulation, and therefore in recognition; apart from the fact that these works, favourites in the Early-Church, bore no apostolic names.

The epistles, though modern scholarship cannot unhesitatingly accept their apostolic authorship, at least represent what the Early Church regarded as apostolic teaching, and subsequent generations have confirmed their practical value. Some may feel that because there is no certainty about their apostolic authorship they should not be included in the KT but the Early Church was often guided by the intrinsic merits of a book, and accepted it as. apostolic because of its worth. We have to remember, too, that the ancient conception of authorship was widely different from our own—a book would be called John's because its teaching agreed with that of John. A writer might go so far as to assume the name of a great teacher in order to gain a reading for his book; and if he succeeded in presenting what might fairly be regarded as the views of the man whose name he assumed, no one felt aggrieved. The practice was especially common in apocalyptic literature. We do not argue in this way now; and similar literary devices when they are practised are tolerated only because we know that they are devices, and generally know also the name of the real author.

The order in which we have the seven epistles has come to us from the fourth century, but there were many earlier variations. The position of the group in early MSS. and versions is also far from fixed. Most Gr. MSS. arrange thus: Gospels, Acts, Cath. Epp., Paul, Rev. The Syrian order is Gospels, Paul, Acts, Cath. Epp., Rev. In Egypt: Gospels, Paul, Cath. Epp., Acts, Rev. In the Muratorian Canon, representing the early West, we have apparently Gospels, Acts, Paul, Cath. Epp., Rev., which is the order followed in the Vulgate and in the English versions.

(See also Supplement)

01 Chapter 1 

Verses 1-4
1 John 1:1-4. The Author's Purpose.—The writer is concerned with "the Word of life." "Life," which "from the beginning" had been contained in the Word, found at length in Jesus a manifestation to which John and others could bear witness (p. 745). He writes, therefore, so that his readers may share both his convictions and his experience, and in so doing may reflect his joy. The repeated "we," though possibly simply a plural of majesty, may be a true plural (especially since "I" is used in 1 John 2:1; 1 John 2:7), John claiming to speak in the name of the whole circle of apostolic witnesses. Even so, however, the natural interpretation of "heard," "seen," "beheld," "handled," is that the writer himself had known Jesus in the flesh.

1 John 1:1. from the beginning (cf. Genesis 1:1, John 1:1): the phrase suggests the eternal existence of the Word whose manifestation in the historic Jesus was but a phase in a timeless life.—the Word of life: in view of the Prologue in John 1 (cf. especially "In him was life"), this phrase is best taken as meaning "the life-giving Word" or "Logos," and not (as Findlay and others) "the revelation concerning life." "Life" (often with the epithet "eternal") is one of the key-words of this epistle. It is a symbol of the highest good, life which is "life indeed," and which, regarded as being in Christ, is meant to be ours through His historic manifestation (see 1 John 4:9, 1 John 5:11).

1 John 1:2. eternal life in the Johannine writings denotes quality of life rather than enduring life, though the latter idea is not absent, life which is spiritual being above the power of time to limit or destroy (cf. JThS, Oct. 1916).

1 John 1:3. fellowship with us: John's aim is that his readers should share not simply his convictions, but his experience of communion with God in and through Christ.

Verses 5-10
1 John 1:5 to 1 John 2:2. Fellowship with God Requires a Right View of Sin.
1 John 1:5-10. Spiritual fellowship depends on moral affinity. Hence since Jesus has declared the holy perfection of God, we cannot truthfully claim fellowship with Him, and at the same time be habitually committing sin. Only as we Christians constantly aim to be like God have we fellowship with Him and with one another, our sinfulness being cleansed by the blood of Christ. To deny that we are sinful or that we have committed sin proves self-deception, ignorance of moral facts, and of God's message to us in the Gospel. Our duty is to confess our sins to God and thereby secure from Him forgiveness and cleansing. Thus does John deal with the view which regarded sin as immaterial or unreal.

1 John 1:5. God is light: this is one of John's great definitions of God (1 John 4:16). Light, as here contrasted with darkness, means not intellectual illumination (for which cf. John 8:12) but ethical perfection. It describes the absolute purity and holiness of God, as He has been revealed by Christ (p. 745).

1 John 1:6. walk: a familiar Scriptural figure to describe a regular course of life.—do not the truth: i.e. do not live in harmony with its demands. The life as well as the statement of the lips is false.

1 John 1:7. we have fellowship one with another: i.e. possibly, "with God," but probably "with brother Christians," fellowship with God being implied and the truth declared that the nearer we are to God, the closer is our fellowship with each other.—cleanseth from all sin: the ritual cleansing required by the Law as a condition of approach to God has its parallel in the cleansing of the heart effected by the blood of Christ as the preface and accompaniment of fellowship with God.

1 John 1:8. the truth is not in us: i.e. we are blind to our real condition.

1 John 1:10. we have not sinned: i.e. since conversion. In any case this phrase points to acts of sin, whilst that in 1 John 1:8 regards sin as a condition or state. God is made a liar because His entire scheme of redemption assumes the universality of sin, and the same view is set forth in His Word.

02 Chapter 2 
Verse 1-2
1 John 2:1 f. Instead of regarding sin as non-existent or unimportant, men should avoid committing it; though if they sin, they may secure forgiveness because of the sacrifice and intercession of Christ.

1 John 2:1. an advocate: otherwise "Comforter" or "Paraclete." The word is applied in John 14 to the Holy Spirit. It denotes primarily "one who is called to the aid of another" in a court of law, "the counsel for the defence." Hence here it describes Christ in His intercession for sinners before God. His righteousness qualifies Him for this work.

1 John 2:2. propitiation: that by which God's favour is secured for sinners. The propitiation is Jesus Himself, since His own humanity, perfected through suffering, is the sacrifice which He as Priest brings to God. His offering has world-wide efficacy.

Verses 3-11
1 John 2:3-11. Obedience the Proof of Fellowship.—Here John repeats in a positive way the teaching of the previous section. Conduct cannot be, as the false teachers claimed, a matter of indifference, for true knowledge of God implies moral affinity to Him, i.e. obedience to His commandments and an attempt to imitate Christ. "I know Him" was the watchword of the false teachers, their reference being to an esoteric and barren intellectualism. But John uses "know" in its large Biblical sense as denoting the intimacy of moral fellowship and affection between man and God. Hence by its very nature knowledge involved for man an effort to obey God's will and to imitate His spirit, religion which came short of this being unreal and false.

1 John 2:3. Better, "hereby we come to know that," etc. Comparison with 1 John 2:6 shows that to "know God" and to "be in Him" are parallel expressions, both denoting vital fellowship, and that to heed Christ's commandments and to walk "even as he walked" are two ways of stating the same thing, Christ's life being an embodiment of His precepts.

1 John 2:5. been perfected: become mature, reached perfect expression.—the love of God: i.e. our love to God; the teaching is (in harmony with John 14:15; John 14:21; John 14:23) that the proof of love is obedience.

1 John 2:7-11. The mention of Christ's commandments leads John to recall specially Christ's new commandment of love (John 13:34). In a sense it was no longer new since it had been the property of the Church "from the beginning." Yet it was new: in Christ, because He had made its standard to be that of His own love; in His disciples, as they gradually realised their duty in the growing light of the Gospel. A man who claimed special illumination and yet was without love for his brother was living in spiritual darkness.

1 John 2:7. from the beginning: either of the Church, the reference then being to John 13:34; or, preferably, of their own religious life when they "heard" it in the teaching given to them.

1 John 2:8. which . . . you: this difficult expression refers to the newness of the commandment. In a sense the commandment was not new even when Christ uttered it, for love to neighbours had been enjoined in the OT (Leviticus 19:18). Yet Jesus in act and word gave that love a new depth and range, and His followers, in the fresh demands which the commandment made and their growing realisation of its meaning, also found it new.

1 John 2:9 a. A reference, like 1 John 2:4*, to the special illumination claimed by the false teachers.—brother here and in 1 Jn. generally probably means no more than "fellow-Christian." John says nothing of the duty of Christians to love non-Christians.

Verses 12-14
1 John 2:12-14 slightly breaks the argument. It is prompted by John's desire to remove any impression which the earnestness of his previous words may have created, that he had misgivings as to the spiritual condition of his readers. He speaks approvingly of their knowledge both of Christ ("him which is from the beginning") and of the Father, and of their victories over temptation. He writes not because they are faulty, but to save them from being injured. The phrase "little children" (John 13:33) is a term of endearment applied here to Christians in general (Matthew 18:6*), whilst "fathers" and "young men" will represent two stages, the sage and mature, the active and strenuous.

1 John 2:13. I have written, by a grammatical usage peculiar to Gr., probably means no more than "I write" in 1 John 2:12.

Verses 15-17
1 John 2:15-17. Christians are called to love God and their brethren, but they must not love the world, i.e. the circle of interests divorced from God and in opposition to His will. Its gratifications, such as sensual excesses, unlawful desires awakened by means of the eyes, self-assertive and atheistical display, belong to a doomed and dying order. World is the key-word to this section. Unlike 1 John 2:2 (cf. also 1 John 4:14), where it describes the sum total of humanity, it means here the un-Christian and anti-Christian forces and interests of the time, society viewed as apart from God and controlled merely by selfishness. Hence in John's terminology it is the antithesis of the Church which it hates (1 John 3:13), the home of Antichrist and false prophets (1 John 4:1 ff.), and the domain of Satan (1 John 5:19). The sharp contrast in the first century between the Christian brotherhood and society outside it gave special point to this conception. 

1 John 2:17 a. John believed that the existing order of things was on the point of being brought to an end (1 John 2:18). On this ground, love of it was foolish, even as, because of its moral quality, love of it was incompatible with a true love for God (cf. James 4:4).

Verses 18-28
1 John 2:18-28. The Antichrists and their Teaching.—Here John deals with the false teachers, who embody the spirit of Antichrist and betoken by their appearance the speedy end of the world and the return of Christ. These teachers had left the Church because in spirit they had never really belonged to it. Christians had, through the Holy Spirit, power to detect their falsehoods, notably those concerning the person of Christ. Hence John urges his readers to abide in what they had been taught, their spiritual anointing giving him confidence that they will do so, and that they will stand unashamed before Christ at His coming.

1 John 2:18. ye heard: the reference is to the Christian teaching they had received. Jewish writings spoke of the Messiah's coming being preceded by an outbreak of fierce hostility to God, sometimes concentrated in some outstanding figure. The idea passed into Christian teaching concerning the return of Christ (2 Thessalonians 2:3*, 1 Timothy 4:1). False Christs were also expected (Matthew 24:5; Matthew 24:24), and thus the term "Antichrist" was applied to the malignant being (or those embodying his ideas and spirit) who opposed the Church in the "last hour," i.e. the period immediately preceding Christ's return.

1 John 2:20 a. He refers to the Holy Spirit which had been given them, "the Holy One" who gave it being God, or perhaps Christ.

1 John 2:22. See Introduction. We know God as Father through knowing Christ as Son. The Sonship constitutes and interprets the Fatherhood. Those, therefore, who destroyed Christ's sonship by denying that there had been a real Incarnation of God in Him, or held that Christ was a Divine on which had been only for a time united with the man Jesus, the two thus being distinct, surrendered thereby the Christian doctrine of God.

1 John 2:24. which . . . beginning: cf. 1 John 2:7. The belief that Jesus was Divine had been taught in the Church from its foundation, or at least to these believers at their conversion.

1 John 2:25. life eternal: 1 John 1:2*. Eternal life, as John conceives it, is dependent upon fellowship with the Father and the Son (John 17:3*).

1 John 2:27. The Holy Spirit granted to the readers will by His inward illumination save them from being beguiled by the false teachers. The range and truth of His teaching is emphasized.—ye abide: the indicative is better than the imperative (mg.). Because John's readers were already abiding in Christ, he could exhort them (1 John 2:28) to continue doing so.

1 John 2:28. if he shall be manifested: the conditional form of statement implies no doubt as to Christ's actual return. Only the time was uncertain.

Verse 29
1 John 2:29 to 1 John 5:12. The Characteristics of God's Children.
1 John 2:29 to 1 John 3:3. Because God, made known to us in Christ, is righteous, those who claim to be His children must be like Him, with a goodness which the world does not understand and which at Christ's manifestation will be perfected.

1 John 2:29. (read mg.) connects most naturally with the argument that follows. "He" in "he is righteous" ought, in view of 1 John 2:28, to refer to Christ, whilst "begotten of him," according to general NT usage, should mean "begotten of God." The somewhat loose use of the pronoun is an illustration of the ease with which John's thought passed from God to Christ and vice versa, the identity between them being regarded as so complete.

1 John 3:1. knew him not: an echo of John 17:25.*

1 John 3:2 b. We shall be changed by beholding (cf. 2 Corinthians 3:18); seeing Christ we shall pass into His likeness. Christ is the type after which all God's children are to be fashioned.

03 Chapter 3 
Verses 1-3
1 John 2:29 to 1 John 5:12. The Characteristics of God's Children.
1 John 2:29 to 1 John 3:3. Because God, made known to us in Christ, is righteous, those who claim to be His children must be like Him, with a goodness which the world does not understand and which at Christ's manifestation will be perfected.

1 John 2:29. (read mg.) connects most naturally with the argument that follows. "He" in "he is righteous" ought, in view of 1 John 2:28, to refer to Christ, whilst "begotten of him," according to general NT usage, should mean "begotten of God." The somewhat loose use of the pronoun is an illustration of the ease with which John's thought passed from God to Christ and vice versa, the identity between them being regarded as so complete.

1 John 3:1. knew him not: an echo of John 17:25.*

1 John 3:2 b. We shall be changed by beholding (cf. 2 Corinthians 3:18); seeing Christ we shall pass into His likeness. Christ is the type after which all God's children are to be fashioned.

Verses 4-12
1 John 3:4-12. To commit sin is a breach of God's law, a frustration of God's work of redemption, and the manifestation of a principle which betrays kinship with the devil. A man begotten of God will be in moral affinity with God, for which reason righteousness and brotherly love will characterise him.

1 John 3:4. sin is lawlessness: i.e. not the absence of law, but opposition to it. Law does not cease to exist for the Christian, and all opposition to it, so far from being morally unimportant, is rebellion.

1 John 3:5. he was manifested: i.e. at His Incarnation. Righteous Himself, the work of Christ is to make us righteous too (cf. 1 John 3:8).

1 John 3:6. sinneth not: i.e. habitually, this sense being conveyed by the Gr. tense. Occasional acts of sin are not excluded, as we may infer from 1 John 2:1 f.

1 John 3:8. from the be ginning: as in 1 John 1:1, the remotest period of time of which we have any conception.

1 John 3:9. Paul speaks of our being "risen with Christ," and, therefore, of our duty to reproduce Christ's moral perfection. John prefers to speak of conversion as a new birth, the entrance into us of a new vital principle whose product must be in accord with its essential nature.

1 John 3:10. he . . . brother: a return to the teaching of 1 John 2:9 f.
1 John 3:12. as Cain was of the evil one: John has been teaching that each man has a moral ancestry as well as a physical one. We are not told either here or elsewhere the condition which made Cain's works evil and Abel's righteous.

Verses 14-24
1 John 3:13-24. The hatred of the world is to be expected, but within the Christian brotherhood there must be love, manifesting itself in deeds of self-sacrifice in imitation of Christ's love. If we possess this spirit we shall be able to silence inward misgivings as to our standing before God, because we obey Him in that we believe in Christ and love one another. Such obedience ensures His indwelling, attested by the gift of His Spirit.

1 John 3:14. The teaching is the same as in 1 John 2:9 f., except that the metaphor has been changed, and the soul's lack of correspondence with its spiritual environment is described as death.

1 John 3:15 a. An echo of Matthew 5:21 f.

1 John 3:16. In Christ and His Cross love at length found a perfect manifestation, and human conduct in consequence was given a new standard.

1 John 3:19 b, 1 John 3:20. A true parallelism would be obtained and difficulties in the original relieved if, in harmony with several minor MSS., "because" was omitted in 1 John 3:20 b. The rendering would then be: "We shall reassure our heart before Him, because, if our heart condemn us, God is greater than our heart." In any case the teaching is that God knows us and all the conditions of our life better than we ourselves do. Hence there will be occasions when God will not endorse the condemnation we pass upon ourselves. "Heart" is here almost equivalent to "conscience."

1 John 3:23. name is in this and kindred phrases almost equivalent to "revealed nature," so that to "believe in the name of Christ" is to commit ourselves to Christ as He stands expressed in the Gospel.

1 John 3:24. hereby: i.e. by the inward activity of His Spirit; the word refers to the close of the verse. The Holy Spirit has been given by Christ to His Church, and has been bestowed on each individual believer.

04 Chapter 4 
Verses 1-6
1 John 4:1-6. A digression. The reference to the Spirit (1 John 3:24) reminds John that some who claimed to possess the Spirit of God, e.g. the false prophets, did so unjustifiably. Hence his readers must have a token whereby they may discriminate between true prophets and false. That token was the nature of their testimony concerning Christ. Thus the Spirit of truth or of Christ could be distinguished from that of error or Antichrist.

1 John 4:1. prove the spirits: the primitive Church, as we learn from 1 Corinthians 12-14*, was rich in activities and experiences attributed to the operation of the Holy Spirit. At the same time evil spirits were believed to exist and to take possession of human beings, producing phenomena outwardly akin to those due to the Spirit of God. Hence some mode of distinguishing the two operations was needed (for which reason "discernings of spirits" is mentioned in 1 Corinthians 12:10 as one of the charisms). In the case of men claiming the inspired and exalted type of utterance known as "prophesying" the test suggested here is the orthodoxy of their message as regards the person of Christ (in 1 Corinthians 12:3 it is the confession of the lordship of Jesus). A prophet to be genuine, says John, must proclaim the reality of the Incarnation, the true union in Jesus of the human and the Divine.—gone out: i.e. from the Church into the world (1 John 2:19).

1 John 4:2. confesseth . . . flesh: other possible translations are "confesseth Jesus as Christ come in the flesh," and "confesseth Jesus Christ as come in the flesh." In any case the double name suggests the two sides of our Lord's nature, both being contained in His historic Person. The Incarnation was, therefore, real, and not, as the Docetists taught, merely apparent.

1 John 4:3. confesseth not Jesus: i.e. in the sense just named. A different, but well attested, reading gives us "Every spirit which annulleth Jesus," i.e. breaks up, as Cerinthus (cf. Introd.) did, the unity of His Divine-human Person.—heard: i.e. in apostolic teaching (cf. 1 John 2:18).—in the world already: it had found a home outside the Church in the non-Christian section of society. For "world" in this sense, see 1 John 2:15*.

1 John 4:4. he that is in you: i.e. the Spirit of God, who, as the Spirit of truth, is greater than the spirit of error which is in the world. Hence false teaching, to which the world listens with sympathy, is rejected by the Church.

1 John 4:6. We: John himself, possibly also the circle of apostolic witnesses of whom he regards himself as a type (1 John 4:11).

Verses 7-21
1 John 4:7-21. John returns to the theme of 1 John 3:14 ff., be cause if the Church is the home of truth, still more is it the home of love. The evidence for our Divine sonship is that the love manifested by God in sending His Son for our redemption—a fact to which the Church bears witness—issues in love on our part to God and to our brethren; love, when mature, casts out fear. Moreover the proof that we love the unseen God is that we love our brother, as Christ commanded us.

1 John 4:7. love is of God: i.e. is so peculiarly His product, answering to the deepest thing in His nature, that the lack of love proves that we have no real knowledge of God or kinship to Him.

1 John 4:9. that we might live through Him: cf. 1 John 3:14, 1 John 5:11, John 3:16.

1 John 4:12. Though we have no direct proof of God's existence and indwelling, we can know of His presence within us by the brotherly love which it creates (cf. 1 John 4:16; 1 John 3:24, Galatians 5:22). This is the inward, as Jesus was the outward (John 1:18), manifestation of the invisible God.—his love: probably "the love which He seeks to create within us." That love attains full development.

1 John 4:14-16. With love to the brethren John links belief in the reality of the Incarnation as evidence of God's indwelling in the soul.

1 John 4:16 a. in us: i.e. towards us (cf. 1 John 4:9). "We" in 1 John 4:14; 1 John 4:16 refers primarily to the apostle and his circle of witnesses. They are convinced of the reality of God's love, because they are convinced of the reality of the Incarnation.

1 John 4:17. Herein: i.e. by the mutual indwelling of God and the believer.—made perfect: reaches perfect expression.—that . . . judgement: judgment was always associated with the return of Christ (Matthew 25:31). Hence the thought here is parallel to that in 1 John 2:28.

1 John 4:17 b. Christ is with the Father, whilst we are "in this world." With that difference love makes Him and us akin.

1 John 4:18. fear hath punishment: the idea that fear itself is a form of punishment may be present, but the context ("day of judgement") requires the interpretation that fear implies a consciousness of shortcoming and a consequent expectation of punishment. Where love is perfected, no such expectation can exist.

1 John 4:20. hateth his brother: love to God and hatred of our fellow-Christians cannot coexist. The latter disproves the former.

1 John 4:21. this commandment: cf. 1 John 3:23.

05 Chapter 5 

Verses 1-5
1 John 5:1-5. The marks of true children of God are a correct view of Christ's person, love to God and one another, obedience to God's commandment, and faith, this being the victorious principle by which "the world" is overcome in its efforts to tempt us not to obey God.

1 John 5:1 a. See 1 John 4:2*. The full belief in Jesus as a Divine-human being is meant, as also in 1 John 5:5.

1 John 5:2. when we love God: the argument seems the opposite of 1 John 4:20, but the problem is being approached from a new point of view, and John is arguing that love of the parent involves also love of those who, like ourselves, have been begotten of Him.

1 John 5:3 a. Love and obedience are bound up with each other.

1 John 5:4. the world: i.e. the anti-Christian environment (1 John 2:15*, 1 John 4:3) whose evil influences tend to make obedience difficult, yet not impossible to those who, being "begotten of God," receive a plentiful supply of His grace.—hath overcome: the change of tense may arise from the victory, though in process of being won, being regarded as assured (EGT). If a victory already past be meant, the reference may be to the triumph over the false teachers (1 John 4:4), or to the victorious stand which the Church from its foundation had, in virtue of its faith, made against the world.

Verses 6-12
1 John 5:6-12. Reference to the faith held by the Church concerning Christ leads John to specify in symbolic terms what that faith was and the witness by which it was sustained. The truth belongs to the sphere of revelation and so has its source in God, but it is confirmed by the spiritual experience which it creates in the believer.

1 John 5:6. by water and blood: i.e. by the water of His baptism and the blood of His death. The reference is to two events in Christ's ministry, one at its opening and the other at its consummation. The claim of John (in opposition to the false teachers) is that Jesus Christ, i.e. the full Divine-human personality of our Lord, was as present and active in the suffering of the Cross as in the baptism at the Jordan.

1 John 5:7. the Spirit that beareth witness: the reference must be to the influence foreshadowed in John 15:26, which the Holy Spirit had exerted in the Church in producing an adequate view of Jesus.

1 John 5:8. three who bear witness: the idea is suggested by a requirement of the Jewish Law (Deuteronomy 17:6).—the Spirit, and the water, and the blood: these terms must obviously recall the meaning in which they have just been used, so that the interpretation which makes water" and "blood" refer to two Christian sacraments is far-fetched. John means that Christ's baptism as representing His anointing to the office of Messiah, and the Cross as the completion of the work of redemption, point to that high doctrine of Christ's person which is confirmed by the teaching of the Spirit in the Church. The words in heaven . . . in earth found in the AV are no part of the original text, but are an unauthorised though early interpolation.

1 John 5:9 b. Divine revelation in its broad content is concerned with Christ, and justifies the view that He is the Son of God.

1 John 5:10. in him: i.e. in the experience which the evangelical faith creates. The Son is the fountain of "eternal life" (1 John 5:12*), so that to have Him is to possess also the spiritual experience of which He is the source.

Verses 13-21
1 John 5:13-21. Conclusion.—A reminder of the writer's purpose, an assertion of the value and also the limitations of intercessory prayer, and a summary of the teaching of the epistle.

1 John 5:13. that . . . life: John wishes his readers to have no misgiving as to the reality of their religious experience, though the appended clause ("even . . . God") indicates that the security is bound up with a right view of Jesus.

1 John 5:14 f. When our prayers for ourselves or for others are in accord with God's will, He hears and will answer them.

1 John 5:16. a sin not unto death . . . a sin unto death: this distinction has given rise to much discussion. "Death" symbolises the hopeless ruin of the moral personality. "Unto death" denotes, not that the gravest sin actually and at once produces "death," but that it looks in that direction, has that tendency. In the light of the teaching of this epistle the "sin unto death" will mean such a view of Christ as saps the foundation of faith and obedience. It is such heresy as poisons conduct. John evidently thought his heretical opponents guilty of this mortal sin—hence his reassertion of the contention that sin attached to every act of unrighteousness. For the view that certain forms of apostasy are fatal to the soul, cf. Hebrews 6:4-6; Hebrews 10:26 f.

1 John 5:18-21. In both experience and faith the Christian has distinct characteristics. In view of his new birth he cannot be guilty of habitual sin, but is preserved from it by the power of God. Moreover he sees in Christ a real Incarnation of God in man, and through that view attains to a right conception of God and the possession of "eternal life."

1 John 5:19. in the evil one: i.e. in his embrace. Unlike the Church which, because of its inner life, is secure from being harmed by the evil one, the sinful world is wholly in his power.

1 John 5:20. This is the true God: "true" here means "real," "genuine"; the revelation of God in Christ, as the Church interpreted it, being thus distinguished from the false view of God taught by John's opponents With the true doctrine was bound up a valid experience (cf. John 17:3).

1 John 5:21. Avoidance of the pagan worship prevalent in Asia Minor may here be enjoined (Zahn). But a serious danger of that kind would surely have elicited more than this incidental warning. "Idols," therefore, more probably symbolises any form of unreality or falsehood which threatens to draw the soul away from Christ.

